THE IGNATIAN ANNIVERSARIES
THREE HOLY JESUITS

David L. Fleming S.J.

e are celebrating this year (official ly begiming
wirth the feast comenoratiion of St. Francis Xavier
on December 3, 2005 and closing with his same
feast in 2006) what is called the Ignatian
Amiversaries. St. Igmatius Loyola, the fouder of the Society
of Jesus , died on July 31, 1556. e are remarbering that it
is now 450 years since his death.  Igratiius’s nost farmous frilend
and companion is St. Francis Xavier, the missionary par
excellence, who was borm in 1506. We remenber that it is
now 500 years since his birth. And the third Jesuit compenion
we celebrate is Blessed Peter Faber (@also known by the French
citing of his nare as Pierre Favre) who, like Xavier was bom
in 1506. Faber, too, is remarbered for the 500 years since
hisbirth.

We might question how this celebration of Ignatian
Amiversaries care about, with the mix of remembrances of
death and birth. It coulld el be thatt Jesuits like parties, ad
they are inviting the whole dhurch to join in the celebration.
There is also the likelihood that Father Kolvenbach, the
syperior gereral of the Jequits, iscallingall of us Jeuits to
claim our identity with these three founding members of the
Society of Jesus. | can™t say “‘claim our oanership” of these
fellow Jesuits, because all three truly belong to the whole
church. But Jesuits do meke a unique kind of claim on these
three men because as the founders they relate to us in grace,
charism, ideals, and inspiration as special patrons and
mertors.  But it remains true that the Ignattian Aniversaries
celebration is not the presene of the Jesuits but is truly neant
o be a sharing of us Jesuits with everyone touched by these
men both insiide and outside the church.

By bringing these three men together for a
celebration, there are many possible ways of comparing and
ocontrasting their persoralities and their gifts. Itisessy to
icentify Ignatius as leeder, Francis Xavier as missiorary, ad
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Peter Feber as the “quiiet campeniion,” as one of his biographers entitled the
book about his life. We coulld also signify Ignatius as the man of prayer,
Xavier as tre evangelizer, and Faber as the spiritual director.  Then too, the
three of themwere roomates at the University of Paris; perhaps we could
group them together as the holly guardians of domirtory life for our uninersity
stucents.  Ignatius being ordained prilest at the age of 46 could ke celebrated
as the patron of late or delayed vocations. Feber, for all hiswork with the
Protestants, could be identified as an early eanenist. Xavier, crossirg the
worlds between Spain and Paris and Rome to India and the Moluccas and
Japan, may be the forerumer of the intemationalist, the person identified
with aworld identity. Yes, there are many ways that we might draw insight
and be inspired by these three Jesuits.

From certain enphases we find in Ignatian spirituality, 1 am
looking at these three Jesuits. | intend 1o use the Pirital Bercises as the
lens through which we can view each of these men.  Ignatius Loyola, being
the author of the Bxercises, is soretines said to have provided us with his
autobiographiical signature throughout this very book. For hiis part, Ignatius
thought thait Faber was the best of the companions in giving the Bxercises
toothers. Ad Francis Xavier wes the last of the original six corpanions in
Paris (and reputedly the most difficult ane to work with acoording to Ignatius)
to whom Ignatiius gave the BExercises. | think that seeing these men in the
light of the Bercises, egecially in teyms of their relatianship with Jesus, we
can find ourselves helped in our oan relationship with God. In drawing
upon these men’s experiences, we will be moved more deeply in our
greciation for and idntification with Igretien spiritual ity and, for us Jesuits,
aur o Jesuit version of it

Ignatius and God the Communicator

Ignatius is one who experiences God as a comunicator. God
speaks, and God is always desiring to be in dialogue with us. At the
begimiing of the Spiritual Beercises, Ignatius presents us with an exercises
called the Principle and Foundation. At first, itwould seem to be asimple
statement about the kind of creator Cod we believe in. But Ignatius mekes
sure that we understand creation in terms of gifts. God presents us humen
beings with all of creation as gifits for us to help us to knowv and respod in
thanks and love with the Giver of all good gifts. Within the text of the
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Principle and Foundation Ignatius deliberately changes his language from
a seemingly general human approach-an “‘everyman’ approach—in the
first two contextual paragraphs o an inolving “We’” in the concludiing three
paragraphs. It is necessary for us o make a doice among the nultitude of
gifts presented before us to determine which ones are more helpful to us
for knowing and responding to God. Qur response is a necessary part of
the communication dialogue that God has initiated.

In tre firal eercise of the Joirittal Bercises bodk, Igatius presats
us wirth two prenotes to the exercise titled “The Contenplation on the Love
of God.”” The prenotes deal with what love means.  Ignattius wartts to remind
us of two inportant aspects of loving. The first is that lovers vant to put
their love in deeds more than words. Then he adds the more essential
second point. Lovers always want to share with the one loved whatever
each has, for exanple, valuable things like rings or jenelry or expensive
travel ad vecations, or perhgps leamiing and gopreciation of theater, dance,
music, or art. Yetwhen Ignatius chooses aword for what lovers do in this
second prenote, his Spanish word dhoice is significant. Ignatius chooses
the Spanish word comunicar. Just as we hear it in English, conunicar
includes all the comotation of “‘comunicating.” All gifts are meant to
comunicate, open Up to dialogue; all gifits are meant to speek. Thils esserttial
agpect of gifting fills out concretely what the Principle and Foundation has
alreedy inplied.

God iis ever spesking to us inan enfleshed maer. Al the gifts of
creation speak to us of his love and care and concem. Jesus emphasized
over and over from his own human experience how creation spoke to him
of his Father’s love. In fact, his parables continue to draw upon ordinary
human happeniings to point to God’s presence and action. But Jesus further
challenged us when he said that for us to know God we should ook at him.
To Phillip who reguested “‘show us the Father and that will be enough for
us,”” Jesus bllurtly replies “whoever has seen me has seen the Father’” (Un
14:89).

But 1 suggest that vwe go a step further in our reflections. e have
made explicit in modem psychology that body language is a real language
of comuniication. God also speaks through body language. God became
human iin Jesus so that we can even read his body language and understand
a bit more about God.

For Ignatius this comunication from God was what enlivered his
approach to a contemplation of Gospel mysteries. For Ignatius,
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contenplation means that we look, and we listen, and we drink in all the
actions as vie pray the Gospel mysteries which are the subjects of our prayer
periods of the retreat. Over and beyond listening to the words of Jesus
recorded in the Gospels, we are absorbing the body language of Jesus as
we are being graced to come to know himmore intimately. The growth in
our intimacy with Jesus cames especiial ly through our focusing on the body
language that Jesus exhibits to us in our imaginative entering into
contemplation.

Probably most of us who know Ignatius today only through his
writings would not identify him as a writer of memorable and mellifluous
words.  But the experience of the first cormpanions ad later the early Jesuits
inpresses upon us that Ignatius
was a very effective and
ITpressive somnicator. % jgnatiius drew upon his insight of
he communicated. Howdoes ~ GOd as communicator to draw up
g‘:s kind of communication aspiriual ityihatt is czptured in

Igatius drevgpon his ~ the word “‘conversar™

insight of God as comuniicator
todrawp aspirituality that is
captured in the word conversar.
Although conversar can mean any deal ings with another as well as
conversation, for Ignatius the word took on a full richness of spiritual
comotation. It pointed to three levels of aur life: 1) our livingwith God—
our times of formal prayer and alll aur dealings wirth God, aur practical prayer;
2) our living with the peoplle special in our lives-our common prayer, our
sharing of faith, and all aur work together; and 3) our living with persons in
our ordinary dealings and ministry-our daily incidertal conversations ad
our professioal activities, especial ly sacramental and those in the name of
the durch.

We must be able to listen to all the ways that God wants to
camunicate with us, especially through Jesus and the Gospels. e need
1o take tine o pray, to listen to ad to dialogue with God, and then cortinue
our daily life in his carpany.  Similarly, we nust truly comuniicate with
those who are close to us—our families, aur close friends, our religious
community-what we call our support systems-and truly interact with
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them. Flowing fran the strength of these First o circles of comunication,
we find ourselves being the true ministers of God and God”s word in our
comunicating with people who came into our ordinary life or into our
Seecialized ministry.

One way of understanding the gift of Ignatius to us today Istosee a
God who s always communicating with us and desiring us to enter into
his way of communicating—an act of loving in the Ignatian sense of
caonuniicar and conversar. Like Ignatius, our words and our wriitings may
not be memorable or engaging. We need to remember that as leaders, no
mattter how our words and our writings came across, our body language,
like Jesus” body language, may somehow always be communicating God’s
lowe to others. Our joyful and welcoming expression, our gift of time, our
patience and non—-judgmental attitude are the body expressions that flov
firam the grace of God’s way of comunicating to us. We are grateful to be
able to enter into this kind of communication through the spiritual ity that
Ignatius has been graced to share with us. e need to keep retuming to
aur Ignatian conterplative prayer because of 1ts privileged attentiveness o
a communiicating Jesus. Absorbing how to communicate like Jesus, we
each in our omn way take on the kind of leadership that Ignatius has made
an integral part of the irital ity that bears his rare.

Francis Xavier and the Busy God

When we think of Francis Xavier, the imege is likely to be of amen-
inHotion.  Francis Xavier, the patron saint of missioraries, ves the first
Jesuit to evangelize India, particularly the area of Goa claimed by the
Portuguese. But Francis kept looking over the horizon to the Molucca
islands, to Japan, and then even tonards China.  Ignatius appointed Xavier
the first provircial of India. Sortly trereafter Igatius raised an isse ina
letter to Xavier whether as provincial he might better stay in India, tking
care of the home base and sending some of his fellow Jesuits 1o Japan and
China, rather then taking on the missionary venture himself.  Ignatius vwes
gentle and kind with this best of friends, and typically in his letter Ignatius
adds one of his govermiing principles, that “‘of course, you [Francis] are oan
the scene and so are able to make the better judgrent.”

I believe that Ignatius may have seen Xavier as the “‘etermal
sdolastic.” Letne explain this designation.  In the Spiritual Bercises, the
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transition exercise between the First and Second Weeks is titled “The Call
of the Tenporal King as a Help to Comterplate the Life of the Etermal King.”
Ignatius gives an example—some commentators call it a parable-of a
humen king, with the favor of God, calling the people within his realmto a
noblle service of working together to overcare their enemies.  For Ignatius,
growing up in a Spain that had known thiss kind of appeal from its rulers
overcare the Moorish ococupiers of their land, the image took on flesh and
blood. Just as in his omn conversion experience during his convalescence
at Loyola Ignatiius hed timasferred his al legiance from serving a huren king
1o the service of Gad, so in this prayer exercise Ignatius next pictures the
call of Christ to all his follorers. Jesus calls each and every ore “to coe
with me,” “to work with me,”” in order ““to follow and be with me in glory.”
Ignatius’s enphasis on the Spanish word cormigo brings hame the necessity
of Jesus” initiative inthe call and in the work and in the suooess, always in
terms of our “being with.”

There iis no doubt that thiis prayer exercise is megnt to inspire minds,
o gpeal 1o ideals, ad o inflare hearts.  Asamatter of fect, Ignatius seers
to have known the kind of mesmerizing effect these reflections may have.
At the tine of retreat, instead of calling forth our oan colloquy time, our
onn prayer response, Ignatius hes us listen to and consiider the response of
a gererous and great-hearted person. Ignatius would have us just take in
the words of thiis kind of resporse. At this point in the Beercises, he isnot
asking us as retreatants to meke a response. e need the folloving Secod,
Third, and Fourth Weeks” prayer periods of knowing and responding to
Jesus for us to maeke the words of the generous person take on “flesh ad
blood” inus. The Call of the King exercise sets our sights on the direction
we are heading and the response we vant to meke. For many a Jesuit, it is
like being anovice or a sdolastic still adjusting to the Jesuit way of life.

Just as this imege of Jesus as a King issuing his call moved Igrattius
in the first days of his conversion, so the Call of Christ exercise aontinues t
capture the youth and idealism that remains inus all. We in the Society of
Jesus associate that youth and idealism with our schollastic years of training
in the Society. It is the same kiind of youth and idealism thait al loas people
o enter iInto marriage with such ardor.  Practical details terper idealisn
and our dreams, hopeful ly without erasiing them or renderiing them impotent.
Even Ignatius’s omn life, as recorded in his Autobiography, shows the
tenpering groath in his spiritual ife, without the loss of idealismor dreeming
great drears.
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Francis Xavier appears to be the companion of Ignatius who
erbodies the youthful spirit and idealism of the Call of the King exercise
and seems not to know its tempering. In his hurry to go always to new
lands in order to spread the Kingdom, we might wonder whether he is
following Christ or he is lesping ahead. Maybe that is what Ignatius may
have been asking Francis to think about in his somewhat chiding letter.
Xavier certainly had the sense thatt he wes always “working with Christ.” In
fact, that “working wirth Christ’” may be whatt gppears to us at tines as Xavier’s
“driveness” about life. Yet “working with Christ” is what allored him t
overcone a preliminary personal failure, for example, in trying to work
with the rullers in Jgpen.  When he triied o enter into court wirth his threedbare
cassock, hewes given no ear.  He care to realize that adaptiing the customs

and dress of that country—just as
_ _ Jesus ook on the custons and dress
Xavier certainly had the sense  of his country—was truly to be

that he was always ~ “vorking with Jests.” Viith Jesus
in the lead, Xavier could be

'V\Dl‘klrg with Christ. imaginative with children
cronding around him, fearless
before the sometimes unsavory

characters of his omn courttrymen on his woyages, and hopeful about the
goodness of people honever strange their custans and their beliefs.

Above all, for us today, Francis Xavier brings hore that we are
alvays working with God. God takes the initiative in the calling, and we
follov. God is the one who works, who is busy, and we are the ones who
work with God and we are the ones who are busy-not busy about many
things like Martha—but busy with God.  Like Xavier, gazing fram the islard
of Sancian over to the China mainland, we may always be leaving something
unfinished, especially as we near the end of life.  But agaiin like Xavier, we
have success, no matter the apparent outcome, because we are “with the
risen Christ.” In Ghrist, we believe that the victory has beenwon, and we
are “with Christ.”

Francis Xavier will foraver be the men of the Call of the King. Xavier
will forever be busy, but busy with a God who works. And Xavier will
alvays be working with his busy Cod. From Francis Xavier, then, we leam
samethiing about living wirth our ideals and our dreams, but more inportantly
we are moved 1o be busy about our dreams and ideals, always being shaped
by our working with our busy God.
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Peter Faber and the Eucharistic Christ

Peter Feber is the first corpanion to be ordained apriest. In
fact, Peter Faber is the celebrant of the Mess at the Montmartre dhgpel where
the First seven campanions in Paris meke their praomiises about going to the
Holy Land. Although Peter Faber and Francis Xavier were bom in the sare
morth and year and so were the same age as they roomed together during
their studies at the University of Paris, Faber always seams to core across
as the “older,” more serious, and more mature of the wo. In some ways
Faber seems “bom older.”” Drawing from Faber”s omn testimony, we are
dealing with a man who suffers from scruples, who has more of a
melancholiic disposition, and who seems to see the more serious side of
BE

At the same time, Faber gppears to be the ane, after Igatius, that
all the first campanions are drawn 1. He is the one who listers; he is the
one whose wiisdom and counsel they readily accept. He truly merits the
designation campanion.

Feber captures, 1 believe, the relatioship with God mirrored in the
Third Week of the Exercises. He is the one who knows what it means to
“stay with,”” to be conpassionate, even, when they meet for the first tine,
wirth the ollder and struggling student Ignatius. As the first priest of the
Parisian group, he relates to the Eudharistic Christ. The Third Week of the
Exercises begins with a contenplation of the everts at the Last Supper .
Ignatius points or “‘gives points” in his threefold way: 1) Jesus celebrates
the paschal meal with hiis apostles and predicts his death; 2) he washes the
fect of his disciples; 3) he institutes the most holy sacrifice of the Biderist,
the greatest sign of his loe. This prayer periad gives direction and points
the prayer periads of the Week. The ridhness of the Old Testament tradition
of the pesdhal meal ves likely available to Igatius fran his religios aulture
and his studies at Paris. The paschal meal, rooted in the Baoous from Egypt,
enphasized the larb as meal, the saving blood placed on doorways (later
even on foreheads), and the food for the jourmey. The washing of the feet
of his disciples damonstrated a life total ly given inservice. The Budrarist,
as lgnatius pithilly descriibes it is the greatest sign of Jesus” love. Note row:
Ignatius hes descrribed the Budherrist as the greatest sign of Jesus” loe, even
before we enter into the Passion and Death of Jesus on the aross. For Igattius,
the total giving of Jesus in Eudarist is the ever present reality that ve are
invirted to participate in; the death on the aross is the actual historical event,
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but truly the event sigs this “‘greatest act of loe.” In other vords, the cross
is interpreted and given meaning by the reality of the Eudharist.

Peter Faber as the first priest received the gift of livirg aut this Third
Week grace in away that stands out beyond all the other companions. He
lived aut the Jesuiit darisn of finding the Buidariist the center of his spiritual
life and his prayer life asa Jesuit. From the Budnarist, he drew his strength
to be companion-one who shares the Bread of etermal life-which makes
the comuniity one Body. From the Eucharist, identifying with Jesus who
is in the etermal stance of giving over his life t his Father and o us, his
sisters and brothers, Peter could ginve his life over to the work of reconcilling
the first Lutheran refomers.  Faber wes truly our first Jesuit ecumenist, ad
he did it lovingly. His letters and instructions always show him to be an
irenicmen. He holds to the truth as he believes it, but he is always willing
o enter into dialogue with those who see it otherwise.  He is always slov to
condemn, for who can take the place of God the Judge? Just as eucharist
always means an eoressiion of gratitude, Feber lives a life of gratitude o
God. He lives his Budharist.

From his centering in the Eucharist, Peter Faber the Jesuit is the
e picture of the campanion, the ane who gives hinsel T to his brothers for
their support and friendship. Peter Faber is the one who is voned to the
service of the Church under the care of the Pope.  And so Peter is the first of
the campanions 1o be sent on missiion by the direct order of the Holy Father
to various meetiings and corferences in different countriies and one of our
representatives expected to be at the first sessions of the Councill of Trent.
Peter is the best of the directors of the Exercises because he is so identified
wi'th the Eucharistic Christ-one who hiddenly listens so well and guides
with the lightness of an angelic touch. Peter has no agenda of his omn; he
knowns only Christ crucifiied, and that is whatt he lives and preaches. Like
Jesus, Peter is, even more aoviously than Francis Xavier, one who is sent—
ad it is in the process of responding to another sending that he lays doan
his life, just as Jesus did, at a conparatively young age (Peter ves forty
when he died at Rome before he could go on to Trent).

Although Faber is the first of Jesuit priests, he ramins a syntol for
all Jesuits-ordained or not—and for all people finding life in Ignatian
spiritual ity to find our degpest relationship to the Eudharistic Ghrist. The
Budharist must remain the central dailly celebration of the ones who designate
themselves as Corpaniions of Christ.  The Budnaristic Christ is the center of
the comunity life and of parish life, the center of personal and comunity
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prayer, and the center of strengtheniing missionary cutreach. For Jesuits, it
is their daily “sending,” the root of their “missioning’” obedience. The
Bdarist eqresses the real ity of our spiritual attituce:  apaple ever grateful
to God in our whole way of proceeding.

Summary Reflections

In this year designated for the Ignatian amniversaries, we can cone
to a renewed and deeper appreciation for these three of our founding
members who shed their om special light upon our Ignatian charism and
give insight into aur oan living of Igrattian and Jesuit spirituality.

Ignatius Loyola, the founder and leader of the Fledgling Society of
Jesus, shows us that the way of an evangelizing leadership is through
comunication. Ignatius facilitates communication by giving us an
important key, his way of contenplating the Cospels. And he expands our
outlook on comunication through his use of the Spanish word canunicar
to make sure that we understand about lovers-that in their very being and
in their gifts ad actias they are trying to comunicate.  Inaddition, Igatius
uses the Soanishword conversar in an inclusive way to describe the fullness
of our relationship with God, with our community and support persons,
and wirth all those to wham God sends us. We rejoice in our responsibility
of being communicators because we make real that we are created in the
image and likeness of our communicating God.

Frarcis Xavier, ane of the great missionaries of the \lestern Church,
brings hare to us the importance of living one’s dreams and ideals-alvways
being shaped by our working with Christ. To be called by Christ, to be sent
by Christ, towork with Christ, and to rejoice with Christ sum up the busyness
of Xavier’s life. With Xavier, we are to be people alive with our ideals ard
dreams, but always a people busy, with a busy Christ—the Jesus who
identifies his Father as One who works, the One being busy about the
Kingdom.

Peter Feber, the first priest, the quiet corpanion, enphesiizes for us
the centrality of the Eudaristic Christ for living an Igatian spirituality. e
might be tempted to say thait Feber represants tre life thatt is hard and painful .
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Faber would not deny that hardshiip and suffering are a part of this pouring
aut of ae’s life after the maer of the crucified Christ. Butve look to the
gererosity of love, to a life of loving surrender thatt minrors the Buidharistic
Christ. We became what dailly nourishes us. Feber shoas us that the relation
to the Eidaristic Ghrist is the foudation of all aur ministries-of couseling,
of preaching, of dialoguing, of teaching, of pastoring, axd soon. For us,
Faber points to the sacramental center of Ignatian spirituality-our
relationship to the Eudharistic Ghrist. To live the Euidharist is 1o live each
day in gratitude to God.

e celebrate this year these three holy Jesuits+odels, intercessors,
and brothers (in a special way for us Jesuits).  Each of them highllights for us
the integration of our relationships with God in the living of our Ignatian
soirituality. Letus celebrate ad let us help our sisters and brothers in the
church and beyond to be inspired and to rejoice with us.
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